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méﬂaka\/aST Tradition

pnarmcha“d Jain

o o s represented by $vetambara and Digam-
B‘“’W pthird tradition by the name of Yapariya existed
,;,edieqalperiod put is extinct Now. The Digambara

Bisapanthi, Terahapanthi and

three divisions-
202 i The first tWo among these support image-wor-
wel e differences The last one does not support

shjp " Jorship and has faith in the scriptures of Tarana Svami
mﬁﬁ). The new Digambara school of Kanji Svami emerged
-r;'mmeﬂﬁem centurywhich focuseson niscaya-nayd (absolute
pefspecu’ve) and the pure soul. The Svetambara tradition also
epresents three divisions 85 Martipdjaka, Sthanakavasi and
Terzpantha. The followers ofthe Mrtipljaka traditionworshipthe
mgesofﬁrmahkaras intemples. They also have many sub-sects

Kharataragaccha, Afcalagaccha

including the Tapagaccha,
c. Sthanakavas! and Terapantha traditions do not pelieve in
i hipand relyona canon of only thirty-two scriptures.

£l the Jaina traditions pursué the goal of emancipation of the
soul and victory Over negative passions (kasayas). Al acceptthe
three jewels’ of right view (samyag-darﬁana), right knowledge
(-,m«agojr'ﬁm) and right conduct (samyak-cﬁn’tra) as the path of
pum‘x:aﬁonandﬁnal emancipation. Despite similarity indoctrines,
they bear differences in practice.
The Sthanakavasi tradition emphasizes the self-study
(svidhydya) of scriptures, the practice of equanimity (samayika),
austerity (tapas), and jiva-daya. This school came into existence
dter arevolution by the Jain layman Lonka(c. 1415-1489)in Gujarat
against the prevailing laxity in the conduct of Svetambara monks
botis According toverse 12580fthe Lonkasaha-carita-mahakavyam
Lofika was from the Arahattavada district Sirohi(now in Rajasthan)
?m worked in Ahmedabad as a jeweller. He studied the Jaina
crlr!:masand wn:h reference to the Jaina canonical texts criticized
m;z‘:‘(r’:_sﬁm in his text 58 Bola (8-12).* He attracted many Jains
bfanf‘th is ideology and, as a rosult, the Lonkagaccha and its
i intewa([:a;ne into existence, with a new lineageé of monks. After
Hitoniis aon da hundred years a oew reformation in the conduct
oS nameﬁnuns took place_ in the 17th century by five great
Dh : iff\’afaja. Lavaji Rsi, Dharmasingha, Haraji and
sed inmeﬁr'sth;;; long gap a new term, Sthénaka.vésT, was
0ol siass of & 1_9’th _century,f*' This was a collective dovel—
Lofi. Aummngmmtg;de?log‘l noﬂuenced by the teaching of
(s4dhuf) ang 5 o q rmdsa suct oftho year 2022, 748 monks
the followers wer uns (sadhvi) were leading this tradition, and
"Ollowers were more than a million. The term sthanakavasi is

Uadmoﬂ

a compound of two words, sthdnaka and vasi. Sthanaka mezns 2
place where spiritual activities are performed and vasi refersto
the laity and mendicants using that place for spiritual activities
(sadhana). Sddhus or sadhvis can also stay there fora few days
or for four months as their rules permit them. The followers do
not keep any idol or image of a tirthankara or a god for worship.
They do svadhyaya (study of sacred scriptures and books, and
study of the self), samayika (sadhand to practice equanimity fora
period of minimum 48 minutes wearing plain white clothes and
a white mouth mask which is known as muhapatti), pratikramanad
(sadhana for removing the faults in observation of twelve VOWS),
pausadha (full day and night sadhand abstaining from all sinful
activities and observing fast), etc., at that place. They focus on
the preaching of the tirthankaras and dcdryas and avoid all activities
that include violence in religious performance, even towards
plantsand flowers, and are kKnown for their focuson compassion
(daya). At the end of a mendicant’s daily speech (pravacana), the
followers chant a verse that expresses the importance of daya:
daya sukham 17 beladr, dayd sukhdm 17khana. anante jiva mugate gaya
daya tano phala jana, ‘daya is like @ creeping plant of bliss, dayd is
like a mine of pliss. Infinite living beings have obtained emanci-

pation observing daya.

Jivesudaya orjiva-daya denotes non-violence and compas-
sion to all living beings. In Sanskrit and Prakrit, the word Jiva,
denotes all living peings, and the word daya denotes ahimsa
(non-violence} and anukampa (compassion). Nowadays, the word
jiva-daya is predominantly used toreferto practices concerned
with the protection of animals and pirds. Special donations are
made for this purpose.

Dayd is one of the sixty synonyms of ahimsa as mentioned

in the Svetambara agama text Prasnavyakarand 2.1 Some other

synonyms are raksa (protection), abhaya (fearlessness), ksanti
(forgiveness), kalyana

(welfare), etc. The expression abhaya-dana,

orgiftof fearlessnessis also used for protection and non-killing of

the beings. The Jaina $ramanas (mendicants) observeabhayadc‘ma
to all living peings including one-sensed to five-sensed beings.
Theydonot kill, donot motivate others tokill, and donot support
killing, even of insects, plants, earth-bodied, water-bodied,
fire-bodied, and air-podied living beings. They have compas-
sion and empathy with all living beings. They understand their
CONSCioUSNess to be like their own. Such practice is supported by
Acaranga 1.2.3- Hence, everyone has the right to live and should

be protected through dayd.
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SHEmAEH aeepnd thse in:mn being empathetic, compass:dnatE.
A s g friendliness. Itis also
s hapo! ins others with love and AL
wEteney - e_n;:ml development. A person indulgvu; in wolgnc?
ewens o :D&lt fori‘:: by anyone. S/he lives a disturbed life. Ahimsa
. , bespecm ts: (1) not to hurt or kill any living bdlng. and (2) to
mms t\\\):: save others’ ife by practicing compassion and coop-
v concept jiva-dayd includes both aspectd
mmmmew . (compassion) isacceptedasa behavioural char-
tic o?;,rwmr&m.* Anukampd can be of two types: (1)
acwtens_ lving beings, with expectation of somethingin rgtum. and
wardb) j’:;ns beings, without any selfish considerations. The
(a)mto ' ~darsana. It expresses
S form s a characteristic of samyag
- I troys the Cruelty and
the sensitive nature of a person which des ys‘ _
inertia of @ human being. An individual that cultivates this type
of compassion forgets his/her own sorrows andpains and feels
delighted to help othersiin trouble. |
Inthe Sthanakavasi tradition male ang femalg mendicants
convey messages of ja-dayd to followers by uttering dayd palo,
‘observe compassionin yYour heart’ This king of message induces
fri

. friendliness, ang forgiveness to g living
beings. Dayd, in their view, becomes the basis of spiritual purifica-
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the animals who were gathered for his
d the message to renounce

weddingfeas : mmunicate
food thousands of yearsagoto protect these

non-vegetarian ‘
animals from cruelty and propounded that animals have also

the right 10 live. _
5 The Jﬁatﬁdharmakatha (ch. 1), describes h
bha arrangeda refuge for alltheani

ow the elephant
malsinthe forest
_and-a-half days
. his compassion
4 death-cycle. He took birth
ext birthand after accepting

initiation as @ monk in the sangha of tirthankara Mahdvira, he
was able to destroy the Kkarmas and achieve purity.

3. Inthe Rajaprasniya (103—106) King pradesi after observingthe
twelvevowsofa $ravaka sponsored adanasald, a place where
many sramanas, mahanas and other poor and travellers got

their food for livelinood.
4. The Updsakadasa (ch. 1-10) mentions that every lay follower

of Mahavira was sheltering a huge number of cows. The
h?USEhOlder Ananda owned and nurtured 40,000 Cows,
Kamadeva 60,000, and Culanipita 80,000 cows. In this way,
also other lay followers of Mahavira kept cow shelters. HERCR
the modern laity establishes and keeps gosalas.

5. mt:rgr?tri ftzte: types of giving_ (d-c'ma) in the Sthananga (10.97)-
ccmpassion ?f;n y anumm?a dana' WhiCh Lark gwmg WIth
By pe(.) l is form of dana may be for jiva-dayd of forhelp
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in spiritual purification Punya s not m;—tell e
A psychic state of BUSPICIoUSNHESS w-herv wper e
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7. Jvo-dayd can be considered as an dryavanma (roble deed T
v g oeed) The

Uttarddhyayana 18,10

-1 telates how King ey
i g Salyaye (e,
hgntmg after heaning a sermon from (ﬂdar/g ' r.lrr.a:
initiated as a monk b TOre BNG

8. The Uttarddhyayana (13.32) tels that when efmpercs "

dattawas not ready to renounce his emgire ana ge! -
Cittamuni addressed him to 30 noble 9eecs m,.'r; v ;; :

jiva-dayd.

9. The Kartikeydnupreksda (v.476) menborns that the protection of

living beings 1s dharma’ (jivdnam raxknananm drommoy, rence

jiva-dayd is dharma.
10. According to the Tattvarthasitra (6.13) anukampa o 25 o

beings and vOw-observing persons is 2 cause of pleasse
and happiness (sdtavedariyo) ‘

In this way there aré several textual evidences and arguments
which prove jiva-dayd as an auspicious and noble deed Most
Jaina communities are involved in jiva-dayd actvibes focusing
on providing protection, nurture and clinical aid to animats a'r.;
birds who cannot tell their pain and SOMOW to anybody. Onfythe
Svetambara Terapantha and the school of Kanji Svami 0o not
supportthe activities of jiva-daya. The founder of the Terapantha.
AcaryaBhiksu, criticized the activities of jiva-dayd and anukompg,
arguing thatdue to attachment (raga) and violence by some Ining
beings anukampa and protection of them are not constitutive of
dharma 5 Acarya Tulgl, of the same pantha \ater defined dayd 25
a self-defence against sinful activities 1S dayd. He aiso0 inclugdes
protecting other living beings as daya from the empincal pomnt
of view.® He mentions that this is not instrumental for spiriual
penefit, and says that it is mixed with attachment. aversion of
delusion,and that it nourishes non-restraint activities” Therefore,
the concept of jiva-dayd and anukampd dana aré not supportedn

Terapantha tradition.

arguments
vasi Jaina acaryas and monks have advocated

their preaching and literature. Eor example.
lawrotea book Suddrnnmmandanam o refute
TerapanthaAcarya Jayamala, who does not
ty of dharma. Acarya Bhiksu propo
that to save any living peing from any other living peing is not
an activity of equanimity, it happens through attachment and
aversionhence this is notan instrument of dharma.In his Opinion,
to save arat from acatis not recommended because 2 catis
deprived of its food also.
In the Terapantha tradition it has
givingto non-restraint beings buttoad sadhu or
Acarya Hastimala replied that ‘this Statementis bia

ofa sectarian obstinacy- B

anukampd willco! ‘
other people thanthe sadhus observing thegreat
dthatwill notbe considered asa

to give non :
punya and dharma), nst the Jaina pnnc:ple of
da;'ia and dana.® The statem aHastimala emphasizes
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sedand result
i, karund and

—restraint peoplean i
and that will be agal

ent of Acary




-

( \
ol ‘,‘.!\[\\”‘,_l‘
spech
tively P
y b 1\:“.“7(
Cting

t -_«“'Jto'.m‘& T, gepe™ L\ i of the pronas are
. ardy - MY Y A .
e areds e ok avew & o perst peings e the low
~ S g S SR 5 OWUS
who e AR vows & st - abte and water, air. t priority for
< . aw, ) OF Jal
s g™ s e S “?-?\1".'.'.. noweve! o secribes 8 N e, and plant: Na lat Ofe
e of \'-’\:\.“ e thit ot - s8 U use them to live 5. Hence ity We 8 Sar
code ot cr Qe gme B8 U (L\r\\h:{v‘( natural ohen e [t may be ) humar ! CANn i~
'\\e‘é\ oW ot AarSOnS _ale . > omenon y an . .
ges ghet st persai® pndis ote D& ause onthe e yrtt renon of plant educedt berg o
~poene™ wie WS {%\xw\\x\ thed! -.-\e\\fh\\‘: cynam . nence that that ry Mg o
oyt VO o jpom 608 furthe at may be b ey |
. i.}l « X . Qf CIop used as f Uy ar oy
et T, = Dol 18 ang ]
_ '::k.\ L= \\\\.;\v,: i MOAKTY “*"»\i"t'\- - g s gvirtue henc 1 4 &, i
760 e for® o WETUOUS = and can'l " ceitm Mo,
g™ “J'\?:: e v AAUOUS. Wi L hoarts o il d j Ca gron,\sh‘ Spir it Makps P [}
with o0 SO rrough T _pact +F oM SHY '“m“:"‘?\d and bind Spiritusl e 8 Dersor ey

- . AL & (et m 'L‘\\'J\'-n a il\'ﬁ - = VOO velopmen SON Mt o

:\‘I'E\T t :'t\-»&"("“: o ey rtues & Jn!m‘“ﬁ and pirds ad When prot ent Dova of 4
) as s 4 tect Wl "
‘k“'cvwe G then It X g done NG & .
ol : - Fu™ gt A the 3TV s of -y X en it is dravy davd @ without fee T 4
o - > Uk ) ) JUs n JU TORUr Wit -
e "\9'3‘\,(\5{‘,"‘3:-“‘ o) ’\Y\"“ nsedt l.h\ - h\sh”\gt‘» then it 4 and when tf eung of NI ¢ 4
oo  hence Ve e ving Deings ' ¢ is biivadayd that is
‘3:|'\~(Jr~l _,l“l s 53' s :\.:\ O \’\\e-\ L TS - & .L"C{\‘\'t\\n ‘”\* r‘uvt Ivaaayu Dravy LS perf -
L& \ - . This & ! | ¥ = - 100 r a vyadovd aal '

LS l.‘l;:‘t it tance o '-“:"\1-'!{‘ mnature = et may ke&\f to sp it . m‘h\“ the an Gdayd Of jiw *d ar e
Dl 58 " 3 [nnaty , ever . ; to s iritual e animal oy \*h
aio0d R R IC\\ET‘ o Ve earth v ININE H""-\U\N\(‘ ot jal purification . als. birds oy = » -
S sened L ants ive 0n &4 and aeat s which cane on Theres us et 2 :

~ ‘3\-:3.-:;:.-.... r Mme Aines an eradic resat « 8N n
3&:@-\-.\~ s 50 8 @R £ gl Vng endliness dicate self afee ! v
e o ’t‘ ‘e'f‘\\'rgvcer‘.., St "Q{\j{ﬁsg '” s V{"‘.—\""IG\- A‘\-‘R‘ v Ul
el S ro MISUS or i SS AM Ofgar. 8
L 'P-\fit‘:'- were onet e W use d ﬁ’\’.ﬂﬁ thes were Can be s and can e
.\?rss WO e o0 LS s 0 = &0 X Se \L‘ .L‘Ur'f]\‘ “. _t‘\p(\“ ben an exn »
sense n—,‘_a'; gr rore POOS fital enerey ed that ving ko ationinthougnts enefits of i L
e o O - = < Ll WS § RSO 4 VG -k e
W\“i; o speech, DOV D @penence through 808 as and happIness 2 ind behaviour 0ayd with ¢
.:’-:‘-'k\sﬁeis i so8n and nregth “JDL‘[C*\‘U\‘ S =W pr-\"t\" ur; (2) INCre Ony
Bn Lo Se‘ze" b \ Lh\‘\ e . < KHTQU e tection Crea g
NS WY animais e\\?\;l\ < arel g and of th ons sanc . on of Livin Rase o =
- ’ “’:3“0"5:\5«3-? : s LQN:\%\&W\ . -(’em”.\,”mem anctify the atm ng bengs o e
= < 3 eng . > o . " atmaos £S50! L]
- oS andfwe sner pRITGS including -— ¢ o anim Jls and ec olos tmaspher SOt s
Fo SO cnerpranes g five indryes alsand b ogy; and e (41 p
.y.-:.afa'\.‘:r-cu 2 prdeas (08 2 of G ;Ne\‘ s very sup { birds. ThiS IS ,and (5) secu \4J Dresen ol
oroection aning) These DeF e speech X supportive “f siswhytf Securnng th s
0.'\9.;. s Sho Doy the of act the Stha g ther !
& {\.f-\-e"h &=~ jd be 0 S eir Vie gL wities = Sthana R MR 4
sersad b sensed peings riontized R W, keeps s of jiva Snakavds o
peings WihSNen s with eght ! 3 or  toler ps @ hum dayd. Tt WS tractor «
e en o o 3 it oGS » ance A an be he SOIr Aoy
J ‘L,.‘;,-\:»“C_ceﬂ (AN t'“ré\}‘ 2 »56{1‘\'{1‘ QINK ali spurt of
wo-sensed Dengs least to rec ity, sympath g alive with ene tof foad o
s with SIX eiving 8us athy, frenaur RIRY. e 0
\llbpl\-mu\_ dliness, h RY. R8N sk
s wishes fr i o
< from al oy € i ;
\l creatures ne




pind Transiovor: RO
o M%ﬁ““”"w Jain. New Delhi:
E: Ed-

,?::p‘ﬁm'jggﬂ ayénaﬂd JamaParamDaféJ
‘ " ,MW'

xadef"y))- Of Kundakunda. Mumbai: Sri Sethi

3IpUr:

mala, 1::’; Fourth Edition. Ladnun:

- S vami, Third Edition. agasa: SriParamasiuta
e :
w&m Bﬁ"’a‘a. . 25 ti, 1983.
et M vara ST maPrakasanas_amP 1
i ﬁ.wmmi:mmuﬁ
L ’»Ofpﬁfapad@ " N
ra:
zoogp,akni anci Transiation. Second EGHLOT: Byava
35 msamiﬁ.iggl
. &7Agama Pra _
sovati Ed. Dy Kndba
nandraAsrama.
- £d by Pt. Suknalala Sa

ka<ana Samit, 1083
chandra Shastri.

nghavi. Varanasi:

oS0 O e, 2009 R
% Vidya P Stion. aipur Samyagifiana Pracirs

wendda. 02 sipur: SaMy2El

=

0

43na Pracaraka Mandala, 2015-

(‘m dary Sources
hasiala, Plgys ¢
S T Hl‘ ﬂ ﬁ L{”d“‘ﬂn W r_)r4 l’f
ranslation. Ahmedatad 64 s
¢ 3 B a0 St gy
J'ama BRI COINdr3 < oMM, S atapns s TR I ad
Hastimala. Acteya. 1oing Adryscortinggi < sr s
Sarrr " o, o 125 570 Sy,
128\ara Prackosns Manass o "
Hastimala, Acar | 8. 3958
Gaisicn Yo Jaira Dharen i Mautscs idns, vosume 44
Ggysngh. Japur: Sartagyans Pricicsns Warves - # 4 15 Cirrers
Wiy
Jaing Siddndnto Rotndikorm (rextbook tor cigns 1300 S
A , 9 . y S Wy Vo 2ot
Fryatmeka Siksana Board, Nebey Park, 24
Jain, Dharmchand (ed ). Mame Purs ; .
ST o s omamervs om i
SUEGNON. JoShionsr: Lihin Brie s 1 sars atra Vit
Srévaka Sangha, Zxr.
era[éla,kérfa. Sadararmmg-rardorgen Secrrd ttr Hoarer
Sri Akhila Bnaratiya Sadhumérg s Saegha, 16F
JSD = Jaing Siddhdntodiped, O(A(jfﬁ Tidas Sarmurs. Wen Heg Teargznr
Fourth Edition. Churu: Adaréa Sahitya Sarghu, 1202
Ume<amuni, Acarya. Mokddhopurtsottho. Prart. Hind Transiatne
Meghanagara: Pliya S Nandbcarya Saneyz S, 10
Ugavala, Babulala Jain. Somagro Jain Caturméss S 202 M Gaposs
Sandesa Karyalaya, 105, Trupat Apartments, ki ot ro 1.
Kandivall, 2022

- PG, a0 G

Notes
Hastimala 2006: 526-535.

See Hastimala 19¢5.

Jgina Siddndnta Rotnd«ara 201 118
Cf. Tattvarthabhdsyd 1.2

of. Anukamd copai, 1138 nd 418
JsDg9.1and 9.3
1SD94-5
Namo Purisavara

W= OO W N e

gandnahathinom 2003 3319




e Daya iy e ©

\U!ﬂl];‘k.—wﬂ_

d ||Ll\“th\l\ (BT IT T PNy

(LOp) Pgeon house of Alimea
Lirtha, lalgaon

(ahove) New developig Goshala
I iustald distl Ssawal madnop
(Rayasthan)

(lft) 1 ounder of Goshata atan
L atl v and his wifie are piving
prass food Lo Cows



